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Abstract 
Kyrgyz people as ancient people are going through a process that has led to 
several fundamental changes in their lives over the past 100 years, where the 
family is being transformed as an integral part. This article is describing divi-
sions in the Kyrgyz family relations into stages by analyzing the political, so-
cio-economical changes in society, and reveals the factors of the transforma-
tion process at each stage. The focus given to values changes during trans-
formation in the Kyrgyz family relations and dialectical connection with oth-
er forms of society were analyzed. The family institution is the most conserv-
ative part of the social system. In the political and economic spheres of Kyr-
gyz society at the beginning of the 20th century and at the end of 21st century 
in a short period of time, there are dramatic processes of total modernization, 
affecting all spheres of life. There is necessity in comparison, influence of 
modernization processes on the Kyrgyz people family relations development 
and transformation within historical period, evaluation and conceptual de-
termination of directions. 
 

Keywords 
Traditional Family, Soviet Family, Modernization, Transformation, Relative 
Communication System, Exogamy, Polygamy, Nuclear, Value 

 

1. Introduction 

The structural and functional activities in the family as a social institute were 
precisely proposed by sociologist Sorokin P. A. at the beginning of the twentieth 
century (Sorokin, 2007). Sorokin’s legacy is especially relevant in the context re-
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garding values priority, the notion of the “sensate culture”, ideas about family, 
and the moral revival vision (Uzlaner & Stoeckl, 2018).  

In the late nineteenth and early twentieth centuries, there are sharp differenc-
es in the structure of the Kyrgyz family institute; in the early twenty first century, 
there is transformation in the norms of behavior and the content of family roles. 
The process of political, socio-economic modernization in the post Soviet period 
over the past thirty years will determine direction of new trends. It is well known 
that “monogamy originated for economic reason is obliged to the victory of pri-
vate property” (Marx & Engels, 1961). Because the recent modernization processes 
in political, socio-economic spheres in the countries of the post Soviet Union have 
a direct impact on the transformation of family relations (Likhacheva et al., 2015). 
Under the influence of historical changes in relations between social institutes in 
the society, there is transformation of a family role as a social institute in moder-
nization of social life (Kuchmaeva et al., 2009). Despite of all the crisis phenome-
na mentioned by scientists, the results of numerous studies show that family 
importance highly remains in the public mind (Sosnovskaya, 2015). 

The purpose of this article is to determine the evolution of transformations in 
the Kyrgyz family institute in dialectical relationship with the social system, to 
analyze the stages of modernization processes, and to determine the synthesis of 
changes in family values. 

Research problems in this study are: 
1) Kyrgyz family relations analysis, historical development in the philosophi-

cal and typological contexts; 
2) Historical and spatial analysis of political-economical transformations in-

fluences society on the Kyrgyz family institution relations; 
3) Philosophical comparison and assessment of historical development stages 

in the Kyrgyz family relations. 

2. Findings and Discussions 
2.1. Traditional Kyrgyz Family 

Traditional Kyrgyz family formed since the ancient times. Until the 19th and 
early 20th centuries, the Kyrgyz lived in marital relationship, based on the feud-
al-patriarchal relations. The Kyrgyz family marriage relationships structural and 
functional characteristics were studied and reflected in the published works 
(Abramzon, 1984; Kislyakov, 1969; Dzhumagulov, 1960). Information obtained 
from these works is based on empirical knowledge, due to the lack of written 
sources about the ancient Kyrgyz, folklore has served as a source of information 
for generations, epics such as Manas, Semetei, Seitek, Kojojash, and Zhanyl 
Myrza, and genealogy. The second source used materials related to the lifestyle 
of other nomadic and semi nomadic tribes living in Central Asia. According to 
the Abramzon’s work “Kyrgyzs, their ethnogenetic and historical-cultural ties” 
(Abramzon, 1984), until the first quarter of the twentieth century, the Kyrgyz 
had an enlarged family form. Such enlarged family includes family members 
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(parents, children) and close relatives groups (grandparents, brothers, sisters, 
children, and daughters-in-law). In the Abramzons work, it was noted: “Kyrgyz 
kinship has not only regulated by family relations, but also by social relations.” 
Based on the Abramzons reports, the Kyrgyz system of kinship can be divided 
into three types: the first is the “Ata-Jurt” direction (connections from the father 
to the seven fathers); the second is the direction of “Taga jurt” (connections 
from mother to seven fathers); the third is the direction that arises as a result of 
the “in-law” marriage (post-marriage, kinship ties on the wife’s side). By these 
guidelines, there are norms of behavior, which are established in the customs. 
For example, it is no exaggeration to say that the concepts of “big house”, “big 
north”, “big pot” in family relations lived almost until yesterday. It is not the size 
of the form of the object, but its attitude to the main cell in the family. 

The expressions “big house”, “big north”, and “big pot” mean that children’s 
parents have a joint farm in the family, and all decisions were made only by the 
head of the “big north”. Researchers believe that this phenomenon lasted until the 
middle of the twentieth century, which was mentioned in several works (Dzhu-
magulov, 1960; Akmoldoeva, 1991). It should be noted that the above-mentioned 
system of “kinship” played important role in the marriage norms formation 
among Kyrgyz people.  

Exogamy is the prohibition of intermarriage (Wilson, 2020) between relatives 
living in the same tribe until the seventh generation. Exogamy was existed 
among the first cousins of the kinship relationship. In the second direction, ex-
ogamy between siblings was milder, i.e. the possibility of marriage between sis-
ters’ children (Dzhanibekova, 2014). Based on the works of these researchers, 
polygamy in the Kyrgyz family has a social nature. Because the poor and the 
peasants followed a monogamous form of marriage (Schacht & Bell, 2016), while 
the rich and the poor lived in a polygamous form of marriage (Brooks, 2009). 

Abramzon noted that polygamy in the Kyrgyz people society dates back to an-
tiquity, before the spread of Islam religion in the XVI-XVIIth centuries. Ancient 
monuments testify to the existence of the tradition of polygamy in the ancient 
Turkic tribes. However, the establishment of a Muslim ideology facilitated the 
development of this phenomenon. After the establishment of the socialist system 
of polygamy in the Kyrgyz family, the last remnants of this system eliminated in 
the 1930s (Achylova, 1986). The gender issue in the traditional Kyrgyz family is 
different from that of the peoples of Central Asia in those periods. Russian 
scientist diaries about travels and observations in Central Asia assess the place 
and role of the Kyrgyz woman. “Unlike the settled peoples of Central Asia, the 
Kyrgyz woman’s place in the family is relatively favorable, she is not only engaged 
in yurt work but also sometimes engages in social activities” (Zhusupov, 1991). For 
example, the queen of Alay, Kurmanjan, was famous throughout Central Asia in 
the 19th century, she was the first and last woman who received the title “Datka” 
from the Kokand Kaganate, and the first “general” from the Russian emperor 
representative. The “child” had a special place in the formation of relations in 
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the Kyrgyz family. They sought to have more children, saying that if a son ex-
pands a tribe, protects its honor and dignity, and a girl expands kinship ties. 
However, social inequality and low material production led to higher mortality 
rates in Kyrgyz families than birth. The nomadic and semi-nomadic lifestyle of 
the Kyrgyz, the dominance of subsistence farming in production determined the 
structural and functional structure of family relations in the XIXth and in the 
early XXth centuries, and during that period. There was a process of ethno psy-
chological formation of family values aimed to identification. 

2.2. Soviet Kyrgyz Family 

The second stage of transformation in the Kyrgyz family relations was associated 
with the development of Central Asia as the Union Republic in a Soviet Socialist sys-
tem after the October Revolution in 1917. Kyrgyz family relations in socialism socie-
ty were studied by Soviet researchers (Mambetalieva, 1971; Achylova, 1986). Based 
on the above scientific research, we can prove the following conclusions about the 
Kyrgyz people social life structurization according to political factors modernization 
that led to changes in the family relations structural and functional states: 

1) If in pre-socialist Kyrgyz family relations the integrity of marriage pre-
served through social, moral, and religious sanctions. For the first time under 
socialism marriage was strengthened by legal norms, marital relations become a 
legally established union norm. The family formed as a social institution in so-
ciety and comes under the control of the government. 

2) Formation of the modern form of the nuclear family begins since these 
times. In the Kyrgyz society, extended form of family replaced by a nuclear fam-
ily form, which will unite parents and their economically dependent children: The 
most common forms of the nuclear family today; Couples without children (nuc-
lear family); parents living with children (incomplete nuclear family); children of 
couples or one of the spouses living with parents and other relatives (complex 
nuclear family). 

3) Under the socialist system, polygamy is not allowed in marriage, and a per-
manent monogamous relationship is established under the control of public insti-
tutions.  

4) For the first time in the period under review, gender equality and gender 
policy in family relations have become relevant, and women have been given the 
freedom to make decisions in a marriage, education, and employment. 

5) The state supervises and implements the child upbringing, education, and 
socialization of through bodies such as kindergartens, schools, the army, pio-
neers, the Komsomol, and the party. 

However, the Kyrgyz family was part of the Soviet system in that period and 
was shaped as a means of building “socialism”. The family role in society was 
determined in 1936-1944s by I.V. Stalin’s “Family Code” defining the process of 
building socialism, accelerating political centralization and subordination to 
state ideology, and bringing the family into government full control. The rela-
tionship between men and women in each family, their integrity was monitored, 
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and if there was a threat to their integrity, it was discussed at meetings on the 
party committee, trade union committee, the necessary decisions were made and 
measures were taken to persecution. Under the Communist Party, every Soviet 
family was obliged to the government. 

Second, the solution to the gender problem was reflected in early stages of 
collectivization, industrialization, the Great Patriotic War, the post-war situation, 
women’s freedom in equal work with men in fieldwork, animal farming, day and 
night in heavy and light industries. In Kyrgyzstan, freedom in relations between 
men and women is within the law, but it is limited by the socio-economic condi-
tions of the time. 

2.3. Modern Kyrgyz Family 

By adopting the Declaration of Independence of Kyrgyzstan on August 31, 1991, 
the Kyrgyz Republic joins the current global processes: modernization, integration, 
regionalization, fragmentation, transnationalization, and globalization. The process 
of modernization in Kyrgyzstan is characterized by democratization in the field of 
political governance, the transition to a market economy. Modernization affects all 
spheres of public life, and it can be seen that the institution of the family is in the 
process of transformation as part of it. The main political, socio-economic reasons 
for the transformation of the traditional Kyrgyz family are: 

1) The collapse of privatization and privatization reforms in the 1990s, which 
led to the transition of government economy to a market economy, determined 
the cause of the crisis in all spheres of public life (politics, governance, econom-
ics, and spiritual values) led to an appeal to the pre-industrial technologies of 
life. Risky implementation of privatization and privatization reforms has led to 
the closure and closure of industrial enterprises throughout the country, creating 
an unemployment crisis and instability in society. 

2) The process of democratization of public administration to build a process 
society in Kyrgyzstan. Democracy in today’s Kyrgyzstan is spontaneous and has 
not yet brought results. From 1990 to 2020, Kyrgyzstan experienced three coups: 
coups in 2005, 2010, and 2020, two inter-ethnic conflicts in 1990-2010, and sev-
eral destabilizing elections. The use of ordinary people as a tool by any political 
group to come to power creates too much politicization of public consciousness, 
a conflict of values, and degradation of values. 

3) The legalization of Islam after independence, which was suppressed during 
the Soviet era. To date, no structural norms of Islam have been defined in Kyr-
gyzstan in comparison with traditional and local religions. Lack of systematiza-
tion of provisions in the religious sphere and lack of purpose in the interests of 
state security, lack of its place in public policy, various discussions of Islamic 
teachings among the population, the misguidance of other branches of Islam 
create obstacles to national identification and disrupt the daily life of the popula-
tion. Religious conflict seems to exist between generations, between men and 
women, within the family. 
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4) Increased migration flows in Kyrgyzstan since 1990s. The first stage of mi-
gration is the return of ethnic Russians to their historical homeland, and since 
1995, the above-mentioned economic crisis, a new stage of migration for Kyr-
gyzstanis due to unemployment labor migration was registered. 

2.4. Migration Statistics 

Since the labor migration is often illegal, it is impossible to say the exact number 
in reality. According to the Migration Service of the Kyrgyz Republic, about 
50.000 people leave the country each year. As of early 2015s, the 500.000 people 
were working in Russia, about 80.000 in the neighboring Kazakhstan, and 10.000 
to 15.000 in South Korea, about 10.000 people in Turkey, and Europe, the Unit-
ed States, and East Asia. Today, Kyrgyzstan is Russia’s third-largest workforce 
after Uzbekistan and Tajikistan. Another feature of labor migration in Kyrgyzs-
tan is its feminization. Kyrgyz women who have never left their families are now 
migrating not only internally but mainly externally. Currently, 40% of Kyrgyz 
migrants in Russia are women. 

According to the UNICEF, on May 17, 2019, 11% of children in Kyrgyzstan 
one parent or both parents of about 277.000 children went to abroad. Wom-
en’s labor migration creates a masculine aspect of genes that are not part of the 
Eastern tradition. The deterioration of the union of spouses (individualization 
leads to the autonomy of “me”). Another feature of today’s labor migration is 
its rejuvenation. Young people leave the country to work abroad due to eco-
nomic necessity before the age of 18. According to the Federal Migration Ser-
vice of the Russian Federation in 2016, 18% of registered Kyrgyz migrants 
were minors (Federal Migration Service raid, 2013). Street work plays a key role 
in the socialization of young people, freeing them from dependence on their 
parents. 

The evolution of the transformation of Kyrgyz family relations can be sum-
marized in Table 1. 

 
Table 1. Evolution of transformations in the Kyrgyz family institute. 

Forms in the Kyrgyz  
family relations 

Historical conditions leading to 
transformation in the Kyrgyz family 

Structural and functional changes in 
family 

Dominating values in the Kyrgyz 
family relations 

Traditional  
Kyrgyz family 

Formation as a nation 

The feudal-patriarchal family was  
resistant to various external influences 
and played an important role in the  
development of Kyrgyz’s, not being  
assimilated in a large area like other 
peoples of Central Asia, but preserved  
as a “nation” 

The family is regarded as a value that 
preserves the spiritual genetic and 
material information about the tribe 
and is passed down from generation 
to generation 

Soviet Kyrgyz 
family 

Establishment of the Soviet socialist 
system, and monopoly of the ideology  
of the communist party in all spheres of 
society 

Changes in the macro social structure  
of the family such as formation of the 
nuclear family; pure monogamy; legally 
approved marriage; gender equality will 
be legalized 

Family values were in line with the 
idea of socialism including  
collectivism, patriotism,  
internationalism 
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Continued 

The Kyrgyz family  
that is currently being 
transformed 

Achieving sovereignty in Kyrgyzstan 
lead to situations arising from the 
process of democratization of policy;  
the situation in the transition of the 
economy to a market economy 

Transformation processes are taking 
place mainly in the micro-social  
structure of the family: decreased  
dependence of Kyrgyz women on men; 
the child is independent of parents from 
an early age; reduction of the number in 
nuclear families (in socialism there were 
10 - 12 children in many families, today 
there are 5 children in most families; 
increase in extramarital sex, divorce, the 
emergence of the male gender aspects 

Development of individual  
independence of each family  
member; the beginning of the  
formation of a pragmatic approach;  
- The establishment of “ego”  
centrism;  
- The beginning of the formation of 
“social selfishness” in society 

 
Table 1 shows that the family, being a relatively autonomous subsystem of so-

ciety, has changed along with it. At present time, the Kyrgyz family relations are 
undergoing changes that have not yet stabilized under the influence of various 
factors, highlighting their positive and negative aspects. Family can be developed 
or degraded when facing the relation/bond and modernization processes. 

3. Conclusion 

The family is the structural unit of the nation and the government. Being a di-
alectical unity of material and spiritual-ideological relations, the family considered 
as a constituent element of social existence and social consciousness. Analysis of 
the evolution of traditional, Soviet, and modern Kyrgyz family institutes trans-
formation performed in this work. Structural and functional state of family rela-
tion types, interpretations about traditional Kyrgyz family concepts by Abram-
zon, and opinions in the gender problem solution were determined. There are 
sharp differences in the structure of the Kyrgyz family institute. The family 
forms as a social institution in society and comes under the control of the gov-
ernment. Modernization of family relations can affect spheres of public life.  
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