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Abstract 
Background: Evangelism, Church leadership, Praise and worship are the main 
activities of the Church. The involvement of youth in church activities results 
to the significant growth of the church whereas the disengagement of the 
youth in church activities results to its dwindling. The participation of Youth 
contributes a big role to the best evolution of the church. The beliefs, under 
esteems, ignoring and non-consideration of the youth in the church cause the 
long term bad effect on the church. The purpose of the study is to determine 
the role of youth in the church activities. Method: A descriptive research de-
sign was conducted. A cross section survey based on dynamic involvement of 
youth in the Pentecost church (ADEPR) was done for 6 years (2015-2020) to 
2000. The study sampled 63 respondents who were chosen by using Javeau’s 
method. The sampled respondents were assessed by using a questionnaire 
and interview, and ethical consideration was highly appreciated. Youths re-
sponded by 63. The analysis and interpretation of the data were processed by 
using SPSS, Word, and Excel. Results: The findings confirmed that 73.6% of 
participants were not involved in evangelization, 61% of participants were not 
involved in church leadership, and 56% of participants were not involved in 
praise and worship activities. Conclusion: Due to the findings, it is evident 
that the involvement of youth in evangelism, church leadership, and praise 
and worship activities is low. Therefore, the researcher formed the recom-
mendations to the stakeholders.  
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1. Background 

Young people are increasingly identifying as “spiritual, but not religious”. In the 
literature, religion is increasingly conceptualized as an organized socio-cultural- 
historical system, and spirituality as an individual’s personal quest for meaning, 
satisfaction, and wisdom. For instance, a widely used definition of religion is: … 
an organized system of beliefs, practices, rituals, and symbols that serve: 1) to fa-
cilitate individuals’ closeness to the sacred or transcendent other (i.e., God, 
higher power, ultimate truth) and 2) to bring about an understanding of an in-
dividual’s relationship and responsibility to others living together in community 
(Koenig et al., 2001: p. 18). From this perspective, religiousness refers to the ex-
tent to which an individual has a relationship with a particular institutionalized 
religion’s approach to ultimate reality. This relationship occurs through affilia-
tion with an organized religion, participation in its prescribed rituals and prac-
tices, and reflection or embrace of its espoused beliefs. Religious development 
would then entail the qualitative change and growth in the engagement and in 
understanding of the religious community and its rituals, creeds, sacred texts, 
and beliefs.  

In contrast, Koenig et al. (2001) defined spirituality as “a personal quest for 
understanding answers to ultimate questions about life, about meaning, and 
about relationship to the sacred or transcendent, which may (or may not) lead to 
or arise from the development of religious rituals and the formation of commu-
nity” (p. 18). This conception aligns with the view of personal religiousness or 
spirituality as a “search for the sacred” in which the sacred is an individual’s 
concept of God, the divine, and transcendent reality, as well as other aspects of 
life that take on divine character or are imbued with divine-like qualities, such as 
transcendence, immanence, boundlessness, and intimacy (Pargament et al., 2013). 
It is also consistent with definitions from the field of youth development that 
emphasize a capacity for self-transcendence and goals of awareness, connected-
ness, meaning, purpose, and contribution (Benson et al., 2012; Good, Willough-
by, & Busseri, 2011).  

Religious involvement or religiosity refers to the degree of participation in or 
adherence to the beliefs and practices of an organized religion. Spirituality is 
from the Latin spiritualitas, which means “breath” (Ellison, 1991). It is a broader 
concept than religion and is primarily a dynamic, personal, and experiential 
process. Features of spirituality include quest for meaning and purpose, tran-
scendence (i.e., the sense that being human is more than simple material exis-
tence), connectedness (e.g., with others, nature, or the divine), and values (e.g., 
love, compassion, and justice) (Emblen, 1992). 

The mission of the Youth Ministry within the church is to establish a founda-
tion for building Christian character, morals, values and behaviors in young 
people by using creative and innovative methods to excite, inspire, capture and 
ignite young people.  

Youth presence ministries are dedicated to helping congregations, dioceses 
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and other groups create dynamic youth presence that changes the lives of the 
young people and transforms the congregations. Youth Dynamics is reliant on 
partnerships with churches of multiple denominations to live out our vision and 
mission. Youth dynamic ministries seek to glorify God through worship services, 
music, dance, and prayer, preaching and teaching.  

Teenagers need to understand and be motivated to support the Cooperative 
Program.  

Meeting people where they are, leading them where God calls them to be.  
A youth organization is dedicated to helping the local church evangelize and 

disciple youth.  
The Christian churches seeks to provide opportunities for young people to 

come together, outside of church services, for activities, prayer, worship, devo-
tions, and for times to interact and grow in their relationships with Christ. It is 
believed that our church is only as strong as our families are strong.  

Youth Ministries provide programs, curriculum, materials, and training designed 
to bring children and youth into a living, dynamic relationship with Jesus Christ. 
Their mission is to empower and ensure the natural and spiritual development of 
young people through innovative ministry for growing dynamic Christians.  

They combine biblical truth with the most practical and interactive faith ap-
plications for everyday living. Parish youth ministries enticed teenagers to attend 
by promising them service hours as part of their preparation for Confirmation.  

The Youth ministry strives to foster confidence in Christ by empowering youths 
to: Celebrate uniqueness; practice spiritual discipline; develop humility; embrace 
mentorship; and equipping them to cultivate biblically based knowledge; and 
embody our tradition. 

To be a success in youth ministry, the youth pastor must have the right goals 
and objectives. Goals tend to be immediate or short term. Objectives tend to be 
more long term and permanent and if he meets them, he is successful. The goals 
and objectives should be the underlying thought behind every aspect of his min-
istry. General goals may be stated in these terms: to present the plan of salvation; 
to nurture teens in spiritual growth; to develop leadership skills; to encourage 
witnessing and outreach; to develop positive Christian personalities and give di-
rection in a Christian context to guide in the choice of future vocation; to in-
struct in personal Bible study methods (Fem Robert, 1972: p. 4). 

The young person, who is gaining more and more independence, must be 
prepared to be responsibly dependent on God and His Word. Young people 
need to realize the important place, meditation on the Word of God in the light 
of Christian life. Leaders must lead youth to develop and sharpen their study 
skills and to find satisfaction through personal discoveries in God’s Word (Zuck 
& Benson, 1978). Youth need help in understanding the legitimate functions of 
reason and to develop discrimination in understanding the pronouncements of 
churches, theologians, ministers, and teachers. Youth should be encouraged to 
dedicate their minds to their Lord as fully as they dedicate their other talents and 
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energies (Zuck & Benson, 1978). 
Perhaps the greatest picture we have of the desired result of a healthy and ef-

fective youth ministry is the one given to us in the Gospel of Luke when de-
scribing Jesus as a young teenager. Luke 2: 42 states that when Jesus was 12 years 
old he went to the Temple in Jerusalem with his parents. While this is not in-
tended to be a discussion on Christology, the reality is that Jesus did grow from a 
natural baby to a young adult. During this time he began to encounter the chal-
lenges all teenagers face: obedience to parents, developing a self-identity, puber-
ty, and relationships with others and with God. 

Jesus was fully God and added to himself humanity, so it must have amazed 
the teachers of the Law to be conversing with a normal looking twelve year old 
boy. Others were amazed as well with his answers as he gathered a crowd around 
him (Luke 2: 47). The holistic growth objectives Jesus demonstrated give all 
youth workers targets to aim for. 

The Gospel biographies are filled with stories of Jesus breaking down cultural 
barriers showing love to Gentiles, the outcast, to women and children. Jesus was 
bombarded with requests for help and he was known for his sacrificial love given 
to all. The teenage years are very egocentric and one of the greatest challenges 
for all youth workers is to turn an adolescent’s attention outward to the needs of 
others. Jesus modeled what a life growing in healthy relationships looked like. It 
was a life of vulnerability and interdependence. Jesus never formed an exclusive 
clique but did give greater attention to a smaller circle for both support and 
mentoring. Jesus’ stature with God was recognized at his baptism as the Hea-
venly Father’s voice boomed his approval and love (Luke 3: 22). Too often this is 
the only focus youth workers have: developing students’ spiritual life. While this 
is foundational, it is not the only aspect of a students’ development we must in-
vest in. God made us physical, intellectual, emotional, relational and spiritual 
beings, and the youth worker would benefit all involved if he or she considered 
how to add knowledge in all these arenas. 

The declining number of young people is general tendency in the Church. The 
birthrate has gradually decreased and many young people left their church. A 
church without an understanding of their culture and the current of the times, 
and with a reputation of being alive is dead, will lose them, and they will never 
return to the church. 

The following four approaches with a vision for the entire church present al-
ternative plans for youth ministry. Each one of these approaches will support 
and assist the church with problems with its youth ministry, to put their youth 
ministry on track again. The inclusive congregational approach integrates youth 
into the Christian community, the missional approach as a mission, the prepa-
ratory approach propose a specialized ministry to adolescents that prepares 
them to participate in the life of existing churches as leaders, disciples or evan-
gelists, and the strategic approach prepares the youth to become a new church 
(Senter III, 2001: p. 15, 16). 
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2. Methods 

Study design and area 
From the below Table 1, it is evident that Pastors who were investigated are 

3.17% of the whole sample while lay young people are 69.84%, and 26.99% of the 
sample were youth leaders. The researcher selected the population of Tyazo Pa-
rish on the basis that he has been attending church services there and was able to 
see the problems hindering youth from serving the church and the community. 

Data collection 
In this study, the instruments were divided into two parts. The researcher 

used interview guidelines and questionnaires as his instrument of study. The 
method that the researcher used was face-to-face conversation, note taking, par-
ticipation observation, and comparative analysis. The tools were the New Inter-
national Version, concordances, and Bible Dictionaries. 

The research questionnaires and interviews guidelines were used to collect 
data from lay people and leaders respectively. The questionnaire was designed in 
Kinyarwanda language because most respondents are Kinyarwanda speakers and 
it was very easy for them to give their point of view. It was also translated in 
English for the work itself is in English.  

The questionnaire was consisted by both close-ended questions as well as 
open-ended questions to minimize on the limitation of the researcher during the 
analysis of the questionnaires considering the respondents who wrote in Ki-
nyarwanda. The researcher developed the questionnaires from materials gleaned 
from literature review in the view of the hypothesis.  

The questionnaires were prepared considering the research questions on 
which the whole thesis is based. Oral interview was addressed to church mem-
bers and leaders. This interview was conducted at different times based on the 
appointments with concern subjects.  

The researcher preferred this technique to avoid wrong answers that can mis-
lead the study. In fact, when we talk face-to-face, the subject can ask any ques-
tion for clarification in order to give a true answer. Another reason is time man-
agement. The oral interview was conducted by a list of close-ended questions 
and open-ended questions for lay people and close-ended questions and open-ended 
questions for pastors and other church leaders. The obtained information was 
recorded and then, the answers were grouped according to their categories  
 
Table 1. Study population and sample size. 

Target Population 
Target 

Population Size 
Sample 

Size 
Percentage of the 
Total Sampling 

Pastors 16 2 3.17 

Youth Leaders 174 17 26.99 

Lay Young People 2213 44 69.84 

Total 2403 63 100% 
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because some of the subjects can give the same answers. All the findings were 
presented qualitatively. 

The data collection was done by referring to the data compiled by the Tyazo 
parish in annual report. The other process of collecting data was doing the 
one-on-one interviews with the local church leaders and lay people. At the very 
beginning of this research project, the researcher asked for the permission of the 
Executive Board of the Tyazo parish to use the annual reports as the basic data 
for this study and specifically focusing on the area of Church membership statis-
tics to reflect the situation of Tyazo parish. The researcher further asked for 
permission of the Executive Board of the Tyazo parish to conduct a personal in-
terview with the church leaders and lay people of Tyazo church. After receiving 
approval of the Executive Board, the researcher sent the consent letters to the 
church leaders, lay people within two weeks, and made the interview appoint-
ments with them.  

Ethical considerations 
Protecting the confidentiality of the participants was of importance in this 

study. Participants were assured of their anonymity when the researcher sought 
permission for their participation. He reassured the interviewees of this both 
before and after the interviews. He also assured the participants that he was the 
only one involved in analyzing the data, and their identities were not revealed in 
this study. He assigned the participants each a number and stored the transcripts 
in his computer with password protected. He was the only one who could access 
the computer. After the study was completed, he stored the data in a safe place 
with protection. 

3. Results and Data Analysis 

Microsoft Word carried out data processing and the results were analyzed by 
SPSS and Excel software. The table below summarizes the identification of res-
pondents which include their age, church membership information, education 
and sex.  

The below Table 2 shows that 75% of the respondents were aged between 18 - 
27 while 25% of the respondents were aged between 28 - 35. 

It was also disclosed from Table 2 that 68% of the participants were primary 
school leavers whereas 27% of them were secondary school leavers. Further-
more, 5% of the participants were university school holders. It is evident that the 
great majority of Tyazo parish has primary level of education whereas the min-
imum number of Tyazo youth has only university level.  

It emerges from Table 2 that 51% of the participants were female whereas 
49% were male. There is numerical gender inequality in Tyazo parish where 
women outnumber men. 

Evangelistic activities of participants are represented in Table 3. Types of in-
volvement levels like home and mass media were found at high level: 43% and 
24% whereas pamphlets, street and Bible were found at 14%, 11% and 3% re-
spectively. 
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Table 2. Socio-demographics information. 

Categories Frequency Percentage Mean E-T 

Research partners’ age 

18 - 22 27 32.9 

1.83 0.814 
23 - 27 20 31.7 

28 - 35 16 24.4 

Total 63 100.0 

Sex 

Masculine 31 49.2 

1.51 0.504 Feminine 32 50.8 

Total 63 100.0 

Baptism 

Yes 63 100.0 

1.0 0.0 No 0 0.0 

Total 63 100.0 

Education 

Primary 43 68.3 

1.37 0.576 
Secondary 17 27.0 

University 3 4.7 

Total 63 100.0 

Source: Field survey information. 
 
Table 3. Evangelistic activities. 

INVOLVEMENT 
LEVELS TYPES 

SA A DNK D SD TOTAL 

Nr % Nr % Nr % Nr % Nr % Nr % 

Mass media 5 8 10 16 7 11 17 27 24 38 63 100 

Street 3 5 4 6 10 16 15 24 31 49 63 100 

Home 8 13 19 30 3 5 9 14 24 38 63 100 

Bible 0 0 2 3 13 21 20 32 28 44 63 100 

Pamphlets 4 6 5 8 9 14 25 40 20 32 63 100 

 
Figure 1 shows that 46% of the respondents disagreed that youths of Tyazo 

Parish were supported to develop their own leadership skills whereas 43% of the 
respondents confirmed that youths were supported to develop their own leader-
ship skills.  

The remaining 11% of the respondents represented had no answer to the 
question. 
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Figure 1. Church leadership activities. 
 

Concerning youth engagement in decision-making within the church, 76% of 
the respondents rejected that youths were dynamically involved in decision 
making while 16% agreed with that statement. In addition, 8% of the respon-
dents abstained.  

The percentages of participants regarding praise and worship activities are 
represented in Table 4. The types of involvement level like music instruments, 
choirs and choruses leading were found at high level: 76%, 74% and 46% respec-
tively while new hyms, worship and drama were found at 25%, 15% and 3% re-
spectively. 

4. Discussion 

As the main objective of the study was to determine the extent to which young 
people were being dynamically involved in Tyazo church activities, the para-
graphs below brief the discussion of the study about youth’s involvement in 
evangelistic, church leadership, and praise and worship activities. 

Youths Involvement in Evangelism through Mass Media. 
In Tyazo cycles, the results have depicted that youths are at low expectation 

included in evangelization through mass media. The youths are one of the po-
pulates that Jesus Christ commanded His disciples to reach out to.  

Therefore, it is one of the duties of the gospel carriers to devise communicable 
means of reaching the youths wherever they are including the new media. Dis-
cussing on reaching out to the youths and what it entails, Werner opined: 

“To reach the young generation with the liberating news of Jesus Christ, we 
need to go beyond our comfort zones to meet them where they are and accept 
them as they are. At the same time, we must be bold to engage the powers of 
darkness that try to destroy God’s purposes for the young generation. Mission to 
young people remains under the promise, which Jesus made to his followers: “I 
am with you always until the ends of the earth” (Werner, 2004: p. 46). 
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Table 4. Praise and worship activities. 

INVOLVEMENT 
LEVELS TYPES 

SA A DNK D SD TOTAL 

Nr % Nr % Nr % Nr % Nr % Nr % 

Choruses Leading 9 14 20 32 0 0 23 37 11 17 63 100 

Choir 28 44 19 30 1 2 10 16 5 8 63 100 

Drama 0 0 2 3 5 8 25 40 31 49 63 100 

New hymns 5 8 11 17 6 10 30 48 11 17 63 100 

Worship 2 3 7 11 4 6 27 43 23 37 63 100 

Musical 
instruments 

26 41 22 35 0 0 8 13 7 11 63 100 

 
Santana discussing on the benefits of the new media evangelism said, “Video 

announcements for the youth group are more attention-getting and memorable 
than having a person read them aloud week after week. Besides their flashier 
nature, however, he says that video can help set the atmosphere before events of 
any mood. For example, prayerful, serene videos might help prepare minds and 
hearts for worship, while upbeat videos might excite them for group activities” 
(Santana, 2010: p. 21). 

In addition, to stress the importance of actively engaging the youth with new 
media evangelism Obiano opined, “But even so, this is not enough, in view of 
the growing influence of the social media on the youths. What cannot be gain-
said is the fact that if the Church of Jesus Christ must retain a firm hold on the 
youths, we must all keep a date with them on the social media the new 
rendezvous” (Obiano, 2015). 

Chainarong likened the social media as Areopagus as it is seen in Acts of the 
Apostles18:19ff. He then took the youths on social media as those who sat at 
Areopagus, hungry of new idea.  

He said:  
“If only to be able to reach our young people and an increasing percentage of 

people of all ages, we need to be present in this new Areopagus. Nowadays, 
people are spending huge and increasing proportions of their time in this virtual 
world. I believe many of us, if not all, keep our mobiles with us all the time. 
Many keep social networks open throughout the day in a distinct browser tab or 
app, so much that for them it is becoming increasingly the place where they live 
their lives.” 

Those who have the responsibility of teaching young people must not ignore 
the impact and influence of the new media on the lives of the young. The in-
volvement of the Church may eventually be the last and best opportunity for 
them to learn how to evaluate the quality of the information they find there. 
Educators, both secular and religious, need to play more active roles in the activ-
ities of young people online, to serve as guides and content providers for the 
young (Dankasa24). Therefore, one should be ready to meet what may not go 
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down well with him or her while assessing the new media.  
However, it could be managed as one considers this: 
“Unfortunately the Internet doers have a bad press viruses, pornography, and 

child grooming in chartrooms, to name just a few of its horror stories. These are 
indeed very real and frightening issues and it is important to bear in mind that 
many people in the congregation will need reassurance that the Internet can be 
used for good, and indeed for the furtherance of God’s Kingdom.” (Jewell, 2004: 
p. 81) 

In Nigeria, more and more young people are turning to the internet to find 
personal, social and religious information and ecclesiastical institutions are de-
voting more and more resources to improving their presence on the web. In a 
world where every day we become more interconnected, the global visibility of 
churches is clearly linked to their commitment to the worldwide web.  

Virtual learning programs and open access initiatives allow Bible knowledge 
to spread beyond physical boundaries, thus, enhancing the church’s important 
role in raising new generation of leaders with character (Bolu, 2011: p. 86). 

It is worthy of note that the youths need well-educated instructors to handle 
them in evangelism. This education goes beyond initial mode of evangelism to 
the areas of new media evangelism. On the need to train trainers of the youths 
for effective youth evangelism Werner wrote: 

Youth workers must become more educated and aware of the specific media 
influences, which affect their young people and how young people are 
processing those influences. Youth ministries should provide youth with tools to 
discern the messages they receive from popular culture and media.  

Finally, youth workers should develop programs that interface with pop cul-
ture and media, and use current songs, video clips, etc. as teaching tools (Wern-
er, 2004: p. 25). 

Still on the training the trainers, the training should move to the point of 
educating the youths to becoming disciples who will be able to convert and dis-
ciple other youths and not mere converts with no knowledge of converting oth-
er. In line with this idea, Werner opined: 

The church must begin to see youth not only as recipients of ministry but also 
as agents of ministry. Jesus did not commission us to make converts, but dis-
ciples. Thus, our goal is not just to evangelize youth, but also to equip them and 
send them out as “indigenous” evangelists to their peers. The existence of a 
global youth culture means that youth across the world share a common base of 
knowledge of music and media, clothes and other artifacts, values, ideas, beha-
vior and even elements of language. The most strategic thing the church can do 
to reach the youth generation is to equip those who already believe as 
youth-evangelists who can start a chain-reaction of evangelism among their 
peers! (Werner, 2004: p. 54) 

Consequently, as the new media is seen as opportunity for the propagation of 
the gospel, steps should equally been devised on how to overcome some of the 
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negative effects it pose to the future of the youths who are the future leaders of 
the church.  

From the above discussion of the researcher, it could be deduced that, educa-
tion is a very important tool towards running a youth evangelism that would 
make notable mark. 

Youths’ Involvement in Street and Home Evangelism.  
Through this study, the outcomes were that Tyazo youths were not engaged in 

street and home evangelism.  
Street evangelism is a grassroots, non-profit ministry, dedicated to responding 

to the mandate of Jesus to preach the Gospel to all nations by taking the Chris-
tian faith to the streets. Christ’s call to evangelize was made to every Christian, 
and the Christian church reiterates this need, urging each of the baptized to 
bring the gospel, found fully in the Christian Church, to a culture that has large-
ly reverted to paganism. Street evangelization provides an avenue for people to 
share the person of Jesus Christ and the truth and beauty of the Christian faith 
with a hungry culture. Street evangelization provides the tools and resources for 
Christians to engage the culture in a simple, non-confrontational method of 
evangelization which involves making themselves available to the public to an-
swer questions about the faith and to pray with those who request it  
(https://streetevangelization.com/about/).  

Since thieves, prostitutes, drunkards, killers, immoralists, etc are found in all 
corners of the world including streets, hospitals, marketplaces, homes, and 
schools; therefore youths of Tyazo Parish must be equipped for outreach. 

Youth Involvement in Leadership. 
The important lesson for adults is to never give up providing leadership op-

portunities for young people. Youths become competent leaders when they are 
first helped to develop their own leadership skills and also when they are allowed 
to take decisions on church issues.  

Seven principles speak directly to involving youth in leadership positions are: 
first Youth develop positive relationships with adults and peers, second Youth 
are physically and emotionally safe, third Youth are actively engaged in their 
own development, fourth Youth are considered participants rather than reci-
pients in the learning process; fifth Youth develop skills that help them succeed, 
sixth youth recognize, understand and appreciate multiculturalism, and seventh 
Youth grow and contribute as active citizens through service and leadership. 

Tyazo church must help to develop tomorrow’s engaged agents of positive 
change by providing youth with the knowledge and skills to become leaders in 
today’s multicultural world along with a commitment to civic service and re-
sponsibility. Through experiences and trainings that teach youth how to run a 
meeting, deal with conflict, understand and influence public policy processes, 
work collaboratively with people of various leadership styles and personalities 
(Michigan State University Extension. Retrieved from  
https://www.canr.msu.edu/news/youth_in_leadership_roleson, November 30th, 
2021). 
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Youth engagement in Worship through learning and playing musical In-
struments and Drama.  

Throughout this study, it was obvious that Tyazo youths are involved in play-
ing musical instruments. Unfortunately, Tyazo youth were not engaged in dra-
ma ministries. 

Rachel Gonzalez opined that: 
Learning music helps young people think both creatively and analytically, 

which helps develop both sides of the brain and broadens the possibilities of 
other subjects they can learn about. Being in an ensemble teaches young people 
how to work with others and see their part in the bigger picture, which will ben-
efit them in group projects in school and then later in the workplace. Music also 
encourages creative problem solving, appreciation of art and history, emotional 
maturity, and the development of fine-motor skills. Put these benefits in a bibli-
cal context, and music can be a powerful tool in young people’s spiritual growth 
by helping them learn how music can point people to the Gospel (Gonzalez, 
2017).  

Young people feed off one another. If they’re surrounded by others like them, 
they will have fun regardless of the circumstances. Give them instruments or a 
song to sing, and they’ll run rampant. Then it is just a matter of corralling them 
and helping them focus on the music. 

Another option is to pair each young musician with an older musician. This 
gives young people someone to not only learn from but also look up to and grow 
through spiritually. Having a mentor at church is a good way for young people 
to learn about and apply their faith in their lives. With the support of parents in 
your congregation, you can help young people thrive in musical environments at 
church (Gonzalez, 2017. Involving Youth in Church Music.  
https://blog.cph.org/worship/involving-youth-in-church-music, November 30th, 
2021). 

Regarding Tyazo youth involvement in drama ministries, it was evident that 
this ministry seems to be absent in Tyazo parish. Even though it is like that, 
drama is a very powerful ministry tool. 

In Ezekiel, drama is used as a tool to communicate God’s message. God is the 
writer and the casting director. He instructed Ezekiel to build a set.  

The scene told a story that captivated the audience, making it possible for 
Ezekiel to deliver a powerful message from God. 

This can be said to be the birth of drama ministry. This scene in Ezekiel brings 
to mind a quote by shake spare “All the world’s a stage, and all the men and 
women merely player”. 

In the New Testament, we see the example of Jesus. He adopted the method of 
storytelling in communicating with his audience. Mathew 13: 34 “Jesus always 
used stories and illustrations like these when speaking to the crowds. In fact he 
never spoke to them without using such parables.” I cannot imagine Jesus telling 
a boring story. He would have livened up his stories with different gestures, fa-
cial expressions, and voice tones. He may even have asked someone in the au-
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dience to act as a character in his illustrations as he did with child in Luke 9: 
46-48 “… so he brought a child to his side. Then he said to them, anyone who 
welcomes a little child like this on my side…” This is drama. 

God chose to communicate through arts and drama. This clearly shows that 
Christian drama, as a ministry is important. 

We are genetically compelled to love stories. Thus a very good way of capti-
vating our attention is by telling a story. Once the preacher has the attention of 
his audience he can impact them with a very a powerful word from the Lord. 

We remember plays or movies we saw many years ago, especially the very 
good ones. We have the tendency to recall pictures and images or things that we 
see and hear together. So if a message is communicated via drama we will re-
member it. 

When a sermon gets too long, the tendency is that the audience will lose con-
centration. The hour-long lecture style usually works best with the young stu-
dents. Not very many people can take in a one-way stream of information for 
long. However if the Preacher includes stories or drama in his sermon, he will 
mostly certainly retain the full attention of his audience. 

Drama can be used to meet people, especially unbelievers, on their ground as 
encouraged by Paul in 1 Corinthians 9: 19-23; “Yes, I try to find common 
ground with everyone, doing everything I can to save some”  
(https://www.sunrisemagazine.org/blog/post.php?s=2016-06-07-the-importance
-of-christian-drama-as-a-ministry, retrieved 30th Nov. 2021). 

In general, the value of drama for the church is that it brings people, people of 
all ages, into the life of the church. Like other group activities, the fun of putting 
on a play derives from fellowship, from working and playing with others. When 
the play being produced has religious meaning, the process of production is an 
edifying one; as the players probe more deeply into the play they gain a deeper 
understanding of its meaning. Play production also gives people whose special 
talents lie in the speech and theatre arts an opportunity to make an offering of 
their gifts to God and to the community. If we take these general values apart 
and look at the nature of dramatic art itself, we see that: 

First, as a collective art, drama can involve more people in the essential mis-
sion of the Christian church, the preaching of God’s Word and the proclamation 
of the Good News of Jesus Christ. When dramatic art is integrated into a service, 
the performers take essential parts in the Church’s most definitive practice, the 
worship of God. The drama brings people to the heart of the church.  

Second, as a visual art, drama can connect with our contemporary culture that 
privileges the visual above the verbal. We have become so used to watching tele-
vision, films, and streaming video that listening to the spoken word takes extra 
work; work that many people are unwilling or unable to undertake in the course 
of a weekly hour or so of worship. For this reason, drama may be a more familiar 
and thus more effective form of communication to some people in the pews than 
single voiced preaching. 
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Third, as a collaborative art, drama can draw performers and other artists to-
gether into groups of mutual support as they work together to achieve their ob-
jectives of creative communication. Through the grace of God, support becomes 
friendship and friendship becomes love in the name of Christ.  

Fourth, as an art in service to the liturgy, drama can offer performers the op-
portunity to serve God and God’s people, the church. Actors, directors, and 
playwrights join musicians and visual artists in answering this call to put their 
particular talent, skills, imagination, and their joyful self-expression in the ser-
vice of something greater than themselves. 

Drama can be used to affect the church and the world for Christ. Therefore, 
Christians and churches are encouraged to be involved in drama ministries.  

Reasons for doing drama for the church are plentiful; resources are compara-
tively undeveloped. This researcher says “undeveloped”, because he believes that 
there are such resources in every congregation awaiting the right person to dis-
cover, invite, and build them up into a God-pleasing form.  

The discussion above show that publication done have similarities to the cur-
rent study and some contribution look the same. Therefore this study could 
strengthen the others for the best improvement.  

5. Conclusion 

By analyzing the result from the respondent, it is concluded that the involve-
ment of youth in Tyazo praise and worship activities is at middle level.  

Even though the research partners acknowledged that involving actively young 
people in evangelistic activities, church leadership, and praise and worship activ-
ities brings about church future prosperity and success, interviewed persons 
agreed that young people were not given privilege to carry out these noble tasks. 
The observations made revealed the following apparent issues in Tyazo parish. 
They are namely: lack of youth representation in church administrative board; 
deacons keep on serving the church at their age of retirement; preaching minis-
try is centered on pastors, catechists, and old deacons who are taken as expe-
rienced in church affairs; absence of evangelistic ministries for outsiders; lack of 
effective worship team in Tyazo local church. 

The goal of youth dynamic involvement in the local church activities should 
be participation as part of building up the local church; all the goals for growth 
in the local church must include and concern their youth group as an integral 
part of the body of the Christian community. Youth dynamic involvement de-
pends on good church leaders, because youth followed their leaders. Youth 
leaders should have a bird’s-eye view. It means that there should be an inclusive 
and comprehensive insight in young people. 

Without it, the youth will miss as a part of the body of the Christ. The youth 
leader should be a servant leader like Jesus, who did not come to be served, but 
to serve (Mark 10: 45). As he served us, we have to serve the youth, because 
ministry means service. 

https://doi.org/10.4236/jss.2022.104013


A. D. D. Imanirumva et al. 
 

 

DOI: 10.4236/jss.2022.104013 193 Open Journal of Social Sciences 
 

According to Ephesians 4: 11-13, the body of Christ may be built up when 
God’s people are equipped and trained for works of service. Youth are part of 
the congregation in the local church. In other words, the church must incorpo-
rate their youth into every part of the ministry. Therefore, it is necessary to 
youth workers to learn more about the youth and to be aware of their develop-
mental needs. Youth workers must know the different theories on child devel-
opment to understand and teach the youth effectively. Youth workers need to 
work with parents of the youth, because family ministry focuses on strong reli-
gious education and connecting the generations. When youth workers under-
stand the world of the youth and the challenges facing young people today, they 
can be more effective in reaching and ministering to them to build up the local 
church. 
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