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Abstract

In this paper, we examine surnames that serve as markers of identity among some Yoruba sub-
ethnic group members. We show that this present work is different from the previous works be-
cause the earlier works focused on Yoruba personal names in general, and the present work lo-
cates the Yoruba surnames within particular sub-ethnic groups to show that though all the names
described in the previous works are Yoruba names the previous works do not distinguish tradi-
tion-based names that are today surnames and also do not tell us where the names can be found
within the Yoruba sub-ethnic groups. We argue that surnames form one of the parameters that can
be used to distinguish the Yoruiba sub-ethnic group members from one another. We also show that
surnames which indicate Yoruba sub-ethnic group affinities are tradition-based personal names
and that each of the tradition-based surnames is structurally a combination of a noun phrase and
a simple clause or a noun phrase and a simple clause. We further show that the noun phrases de-
pict traditional religions or deities that were peculiar to each sub-ethnic group before the advent
of Christianity while the simple clauses, in some cases, consist of lexical items that are also pecu-
liar to each sub-ethnic group dialect. We also argue that the introduction of Western or European
address forms into Yoruba whereby the use of surnames is emphasized has helped in preserving
the Yoruba religious thoughts, beliefs and variation in Yoruba dialects. This is because, in some
cases, the tradition-based surnames serve as reminders or are full of reminiscences of the reli-
gious activities of the Yoruba people before the advent of Christianity in Yorubaland.
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1. Introduction

Yoruba is a nomenclature that refers to the entire sub-ethnic groups that speak the Yoruba language in Nigeria. It
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should be understood also that the Yoruba language has different dialects and each dialect group forms a distinct
sub-ethnic group and the different sub-ethnic groups existed as independent nations or entities before the incur-
sions of the British missionaries into the South-western part of Nigeria. It was the British influence that was re-
sponsible for the amalgamation of the different Yorub4a sub-ethnic groups into a single nation or entity (see
Johnson, 1921; Adétagbo, 1967, C)kédijl’ & Okédiji, 1970; Fresco, 1970; Oyetadé, 1983; Abiodun, 1992; Olaté-
0, 1997; Olomola, 2005; Olawatayo, 2010; Ikotan, 2013). However, the consensus of opinion that the Yoruba
sub-ethnic groups have a common descent from Oduduwa , the progenitor of the Yoruba nation, appears debata-
ble in view of the political and ethnic boundaries which existed among the Yoruba sub-ethnic groups before the
incursions of the British missionaries into the South-western part of Nigeria. But, the linguistic, religious and
cultural evidence that is available lends credence to the claim that the Yoruba sub-ethnic groups must have had a
common origin (see Johnson, 1921; idowu, 1962; Okédiji & Okédiji, 1970; Yémitan & Ogandélé, 1970; Vidal,
1986). Although there are Yoruba ethnic groups in both Kwara state and the Republic of Benin, it will be re-
called that the Western State created by Gen. Yakubu Gowon in 1967" is now split into C)gfm, 'C‘)y(), Osun, Ondo,
Ekiti and Lagos (Eko) states. The state creators did not ignore the fact that members of the Yorubé ethnic groups
live in Kwara, Kogi and parts of Edo states. Members of the Yoruba ethnic groups therefore, are Oyo, 1jésa,
Ekiti, Ife, [jébu, Egba, Lagos (Eko), ilaje, Aktré, Ondé, igbomina, Owo, Akoko, ikale, Owé, Yagba, ijumi,
ibolo and Onko (see also Adétigbo, 1967; Abiodtn, 1992; Tkotan, 2013).

However, in this paper, we are interested in the use of surnames as markers of identity among the Yoruba
people. Although attempts have been made to discuss personal names among the Yoruba-speaking people, the
studies have only focused on names generally and not on surnames that serve as markers of identity among the
Yoruba sub-ethnic group members (see Sowande & Ajanaka, 1969; Ekundayo, 1977; Akinnaso, 1980; Babalola
& Alaba, 2003; Ajiboye, 2009; ikotan, 2010, 2013). This present work is radically different from the previous
works because whereas the earlier works focused on Yoruba personal names in general, the present work seeks
to locate the Yoruba surnames within particular sub-ethnic groups to show that though all the names described in
the previous works are Yoruba names, the previous works do not distinguish tradition-based names that are to-
day surnames and also do not tell us where the names can be found within the Yoruba sub-ethnic groups. In this
paper therefore, we discuss surnames that serve as markers of identity among the Yoruba people of South-West-
ern Nigeria. We argue that although the Yoruba people are linguistically and culturally homogeneous , Yoruba
surnames are pointers to the different sub -ethnic group entities that comprise the Yoruba nation. This implies
that upon hearing a particular name it is possible to easily identify the name with a particular Yoruba sub-ethnic
group. For example, “Soyinka” (The god of the farm surrounded me) is traceable to only, Egba sub-ethnic group.
A surname is that name by which every member of a family is known, and that puts members of the family to-
gether as coming from one ancestor. Moreover, according to Turnbull (2010: p. 1503), a surname is the name
that is common to a family often used with the English titles such as Mr., Ms., Mrs. or Miss. We can extend the
Turnbull’s (2010: p. 1503) definition to cover names that are common to races or ethnic groups since such
names are also used as surnames among members of the races or ethnic groups. So, in this paper, our pre-occu-
pation is to discuss surnames as they relate to different Yoruba sub-ethnic groups.

But, before we go further, it must be observed that surnames or generational names that are peculiar to a par-
ticular area may be found in another area as a result of wars and business activities. It will be recalled that dur-
ing the Yoruba inter-tribal wars, before the British incursions into the Yoruba-speaking areas of Nigeria, some
Yoruba sub-ethnic group members who sought refuge remained and died in their new homes where they had fled
to for safety and their children who could not go back to their ancestral homes lay claim to where they grew up.
This is the reason why we have for example 1jébti surnames (e.g. Odukoya (The god of wisdom has rejected suf-
fering)) in Ifétédé—a town in Osun State®. The situation described above is also peculiar to many of those itine-
rant merchants during the pre and post slave trade periods who, as a result of their business exploits, had refused
to go back to their sub-ethnic towns or areas until their deaths and their children who were born and who grew
up in the new towns or homes identified themselves with the new towns or homes that were not previously
theirs, but retain their surnames that show Yoruba sub-ethnic group affinities.

'General Yakubu Gowon was the Nigerian Military Head of State between 1966 and 1975. He split Nigeria into twelve states in 1967.
2prof. Isola Qlomola shed light on Yolrflt‘)é history and surnames among the Yoruba people . Prof. Qlomola was a His tory lecturer between
1972 and 2005 at the Obafemi Awolowo University I1é-Ife in Nigeria and, at present, a professor of History at the Ekiti State University ,

Ado-Ekiti, Nigeria.
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2. Previous Studies

Information from some religious books shows that the Yoruba people used to worship the Supreme Being
through gods or deities or divinities before the advent of Christianity in Yoruba land (see Idowi, 1962: pp.
71-106; Fabunmi, 1969: pp. 3-13; Kayodé, 1984: pp. 32-35). Kayodé (1984: p. 32) further says that:

- it is difficult to determine the number of these divinities , but over 400 lesser divinities and spirits are
recognized by the Yoruba, most of whom have their own priests and followers: -

While we agree with Kayodé (1984: p. 32) that it is difficult to determine the number of gods among the Yo-
ruba people and that the gods have their priests and followers, we want to add that some of the gods were very
prominent and known among all Yoruba ethnic groups by their different names . Some of the gods or divinities

£99

that were very prominent among the Yoruba sub-ethinc groups were “Ogun” (The god of Iron), “Ifa” or
“Qranmila” or “Odu” (The god of divination or oracle), “Esu” (The law enforcer), “Qya” (The river goddess),
“Orisa oko” (The god of farm), “Qsun” (Goddess of Qsun river), “Eglingun” (Masquerade), “Ord™ (Oro cult)
and “Sang6” (The god of thunder).

We want to add also that the followers of the gods and their descendants were not difficult to identify because
they used to adopt the names of the gods in the structure of their names (see also Adéoye, 1972; Oduyoye, 1972;
Ekundayo, 1977; Akinnaso, 1980; Babalold & Alaba, 2003). For example, Ogunbiyii is a popular Yoruba sur-
name which consists of the name of a god (6gun), and a verb phrase that consists of a verb (bi) and an object
noun phrase (eyi). Other examples are shown below.

gods verbs object NP
a. Ogtin wa ilé — Ogtnwalé (The god of iron has come home)
b. Ifa* bun mi — Fabunmi (The god of wisdom has given me)
c. Ifa ) ilé — Fawolé (The god of wisdom has come home)
d. Odu gbe mi — Odugbémi (The god of wisdom has favoured me)
e. Odu ko iya — Odukoya (The god of wisdom has rejected suffering)
f. Esu ri &yi ke — Esuriyiike (The law enforcer has seen this to treasure)
g. Esu bi ¢yi — Esubiyii (The law enforcer has given birth to this)
h. Oya wa ilé — Qyawalé (The river goddess has come home)
i. Oya ri ind — Qyarint (The river goddess sees the heart also)
J- Os6 yi mi ka — Soyinka (The god of farm surrounded me)
k. Os6 gun ile — Soghnle (The god of farm landed)
1. Osun da ohtn si — Qsundéhunsi (The goddess of, Osunhas intervened)
m. Qsun bi &yi — Ostinbiyii (The goddess of Osunhas given birth to this)
n. Eglngun ni usi — Eégunlusi (The masquerade has fame)
0. Oro bi ¢yi — Orobiyii (The Oro cult has given birth to this)
p- Oro wa ilé — Orowalé (The Oro cult has come home)
q. Sango bi ¢yl — Sangobiyii (The god of thunder has given birth to this)
I. Sango ri &yi ke — Sangoriyiike (The god of thunder has seen this to treasure)

*0ro is a rattling Yoruiba deity believed to be worshipped at night and women are forbidden to see him.

“Essentially, there are sixteen Ifa verses called “Odi”. Hence, we have “Odi If4”. It is also an alternative name for If4. While the Ijebii sub-
ethnic group endorses Odu as the NP of some of their names other Yoruba sub -ethnic groups endorse Ifa. Fabunmi (1969: p. 13) also reports
that Ifa is the nickname or alias of “Ortinmila” which means “orun 16 mo ati 13 (only heaven knows the means of salvation).
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We want to observe also that some followers of some gods adopted the names of the gods as their personal
names. Some examples are “Erinle” (The god of land) and “Olokun” (Literarily, the owner of the sea but this is
another name for Ifa-the god of oracle).

However, Ajiboye (2009) remarks that some Yoruba Christians delete the NPs of some tradition-based Yoruba
surnames and replace them with “Oluwa” (Lord) which is the Christian “Oliwa” (Lord) or Jesus Christ. Some
examples are shown below.

S. Ogindare — Olawéadare (The god of iron has judged me to be right) (The Lord has judged me to be right)

t. Fagbémiré — Oluwagbémird (The god of oracle has uplifted me) (The Lord has uplifted me)

Similarly, Ikotin (2013: pp. 77-79) observes that if the Europeans who brought Christianity to Nigeria had not
introduced the use of first names with surnames in formal situations such as schools, for example, the tradition-
based Yoruba personal names would have become extinct by now. This is because while most Yoruba Christians
still retain the Yorubd gods as the NPs of their surnames, none endorses any of the gods as the NP of his or her
first name. Therefore, we argue that the introduction of Western or European address forms in Yorubaland, whe-
reby the use of surnames is emphasized, has helped in preserving the Yoruba religious thoughts and beliefs. This
is because the tradition-based surnames serve as reminders or are full of reminiscences of the religious activities
of the Yoruba people before the advent of Christianity in Yoruba land. In this paper, we show that the use of tra-
dition-based Yoruba surnames can help to distinguish one Yoruba sub-ethnic group member from another. But
we need to remind ourselves that though Séwande and Ajanaki (1969), Oduyoye (1972), Ektundayo (1977),
Akinnaso (1980), Babalold and Alaba (2003), Ikotan (2010, 2013) and many others have , in their research
works, focused on Yoruba personal names in general, the present work discusses the tradition-based names that
are today surnames as well as where the surnames can be found within the Yoruba  sub-ethnic groups. But we
shall focus only on Ife, .(‘)yi.)—‘Ibéldém, ijébﬁ, Egbé, Ekiti, ij‘esél, .(‘)yi)—Alééﬁn, Ondo, Akure and iléj ¢ dialect
groups.

2.1. Data Collection

Studies conducted on Yoruba personal names as well as Yoruba people by previous researchers formed part of
the data that we used in this work. The researchers are Sowandé and Ajanakn (1969), Oduyoye (1972), Adéoye
(1972), Ektindayo (1977), Akinnaso (1980), Johnson (1921), Ajiboye (2009) and ikotin (2010, 2013). In addi-
tion, The Nigerian Joint Admissions and Matriculation Board’s (JAMB) lists of applicants seeking admission in-
to Ekiti State University, Qbafemi Awolowo University, Qlabisi Onabanjo University and University of ibadan
were used. In the lists that were sent by the Nigerian Joint Admissions and Matriculation Board (JAMB) be-
tween 2005 and 2011, first and surnames or generational names and states of origin of the candidates considered
for admissions are clearly shown. We also consulted some historians who are university lecturers and some
Yoruba traditionalists on naming among the Yoruba people. The lists of staff of Ekiti State University, Qbafemi
Awéléwb University, Qlabisi Onébénj() University and University of badan which contain their bio-data as well
as information from interviews that were conducted with some users of some Yoruba surnames were similarly
considered. It is believed that the number of students with staff of the four universities is sufficiently representa-
tive of all the Yoruba sub-ethnic groups.

2.2. Data Presentation

In this section, we present our data. The data or names are just some examples of names that were used as sur-
names or generational names, and they are as follows:

1) Omisakin (The river goddess has performed gallantly).
2) Omirémilékan (The river goddess consoled me).
3) Elufidipe (EI4° has used this to compensate).

4) Elufisoye or Elufidye (ElU has made him a chief).

SIfe ethnic group is believed to have been divided into seven groups and the seventh is called ~ “eli”. The NP “elt” can form the NP of the
name of any one that comes from the seventh sub-ethnic group.
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5) Orafidipe® (The god has used this to compensate).

6) Orafidiya (The god has given this in replacement of suffering).
7) Fadiora (Ifa is a thing that we use money to buy).

8) Olagbaju (Riches are popular).

9) Olafaré (Riches have brought fortune).

10) Adégbaju (The crown is popular).

11) Okebukola (Hills have added to honour).

12) Okégbeémi (Hills have favoured me).

13) Onabowu (Designing has met jealousy).

14) Okusanya (Death has compensated for the suffering).

15) Odukale (The Ifa divination has been established).

16) Qsitoli’ (The god is equal with a special child/Lord).
17) Ogansanwo (The god of iron paid a debt/money).

18) Ogtinnaike (The god of iron is in the house).

19) Ogtinbadéjo (The god of iron resembles crown).

20) Oganbanjo (The god of iron assembles with me).

21) Adénuga (A crown in the palace or a place).

22) Bamgbosé (Help me to carry the god of divination’s tool).
23) Oglinbéwon (The god of iron has begged them).

24) Oglinhékun (The god of iron has met a leopard).

25) Ogtnbanwod (The god of iron has helped me to look after him or her).
26) Soyinka (The god of farm surrounded me).

27) Sowumi (I love the god of farm).

28) Soégunle (The god of farm has landed).

29) Akioya (The valiant of the river Niger).

30) Akinmolusin (The valiant knows who is a true worshipper).
31) Akinrelére (The valiant has returned to his house).

32) Adéfuluare (The crown loves its people or town).

33) Akin-inkagbé
34) Akin-indutire

(The valiant did not die in vain).
(The valiant has struggled for his/her own).

35) Akin-nubi (The valiant has removed the bad thing).

36) Akinlosotu (The valiant went to war).

37) Awe (A praise name).

38) Oni (Literally, “Oni” means “Today” but culturally, it is a traditional name given to a

child who is very small in stature at birth and who, ceaselessly, cries day and night).

39).0la

that is born after “Oni”).

40) Ottinla

younger sibling to “Ola”).

(Literally, “Ola” means “Tomorrow” but culturally, it is a name given to a child

(Literally, “Otunla” means “the day after tomorrow” but culturally, “Otiinla” is the

41) Qlomola (Whoever has children of his/her own is wealthy).

42) Oginni (Descriptive name).

43) Obérhbé (Descriptive name).

44) Olimilua (My special child has good behaviour).

45) Adémilaa® (My crown has special character).

46) Oganjemiltia (It is the god of iron that enables me to have special behaviour).
47) Awosusi (A traditional priest has done famously).

48) Adéparusi (The crown has seen fame at last).

The NP “Ora” is takeq from “Oramfe” who was believed to have been the highest of the deities worshipped in 11¢ -Ife (see Fabunmi, 1969: p
3). However, the NP “Ora” that carries low-low tone contour changes to “Ora”, a low-high tone contour because the tone that follows the
second low tone is mid tone.

"The segment “oli” may have two interpretations. It may, for instance, mean “olti omo” (a special child). It may also be a shortened segment
of “Olawa” (Lord).
5The NP “adé” in this context does not connote crown. Rather, “adé” is used as metonymy.

()
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49) Eégunlusi (The masquerade has fame).

50) Oluwasusi (The Lord has done famously).

51) Ebibowalé (The family members have returned home).

52) Oglingbami (The god of iron has delivered me (from danger)).
53) Okunnuwa (The sea is well-behaved).

54) Ogtindéro (The god of iron initiates an idea).

55) TIkaésan (Death is never a good thing).

56) Ikaéjawalo (Death does not allow us to go).

57) Adésida (The crown has not done wickedly/cruelly).

58) Adélegan (The crown does not have disdain).

59) Adégbbnmiré (The crown does not leave me).

60) Afonja’ (A metaphorical name for a dangerous warrior).

61) Oladigbolu (He/she is assaulted by wealth).

62) Gesindé (He/she arrives on a horse).

63) Gbadégesin (Somebody who splendidly rides on a horse with a crown).
64) Sangodiran'® (The god of thunder is now for the whole generation).
65) Ajuwon (Praise/Descriptive name).

3. Discussion

We have shown in the introductory section of this paper that Yoruba is a nomenclature that refers to the amal-
gamation of Yoruiba sub-ethnic groups which include Ife, jesa, Ekiti, Qyo, Ijebt, Egba, Aktre, Ondo, and ilaje,
to mention a few. In this section, we discuss surnames that are used as markers of identity among Yoruba sub-
ethnic group members. As we have said earlier, we shall focus on Ife, Oyb-ibédén, Hf_:bﬁ, Egbé or Abeokita,
Ondo', Tjesa, Ekiti, Akure, ilaje and Qyo-Alaafin.

Among the Yoruba people, if the NP of any Yoruba surname or generational name is “omi” (water or river) or
“elt” (family) or ““ora” (god), then, the addressee is most likely to have come from Ifé . This is because the gods
or goddesses the Ife people worshipped before the advent of Christianity were “omi” (water or river) “ora” (god)
and “elu” (family). Some examples of such Yoruba surnames are as follows:

NP VP

66) Omi se akin-Omisakin (The river goddess has performed gallantly).

67) Omi  ré mi ni ¢kiin-Omirémilékin or Omirémi (The river goddess consoled me).

68) Elu  fi di ipe-Elufidipe (The god has used this to compensate).

69) Elu  fi si oye-Elufisoye or Elufidye (The god has installed him a chief).

70)Ora  fi di ipe-Orafidipé (The god has used this to compensate).

71)Ora  fi di iya-Orafidiya (The god has given this in replacement of suffering).

Similarly, if the VP of any Yoruba surnames is any of the ones shown below, the addressee is also from Ifé in
Osun State.

NP VP

72)1fa  di 6 ra-Fadiora (If4 is a thing that we now use money to buy).

73) Ola  gba 0ju-Olagbaju (Riches are popular).

74) Qla  fa iré'*-Qlafaré (Riches have brought fortune).

75)Adé gba oju-Adégbaju (The crown is popular).

Among the Oyo-ibadan people, the worship of “0ké” (hill) was the case before the advent of Christianity.
Therefore, if any Yoruba surname has “oké” as its NP, the probability that it is an Oyo-ibadan name is high.
Examples are:

%Babalola and Alaba (2003: p. 78) say, among others, that Afonja is a metaphorical name for a dangerous warrior : a person who, when car-
ried up by an opponent, suddenly flies off.

°According to Ladipo (1970: p. viii), Sang6 was the fourth king that reigned at Oyo and because of his power he became a deified god when
he died.

ondo, like Oyi), Bauchi and Enugu, is a name of a state as well as a name of a town in Nigeria . Ondo as a town, almost speaks the same
dialect with Ile-Olujii, Idanré and Okitipupa . So, in this paper, Ondo, Ile-oltjii, idanré and Okitipupa are grouped together as one Yoriba
sub-ethnic group.

"’The word fortune, in standard Yorubé, is “ire” which has mid-mid tone contour whereas the Ife people will pronounce the word as  “iré”

which has mid-high tone contour.
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NP VP

76) Oké  bukun ola-Okeébukola (The hill has added to honour).

77) Oké  gbé mi-Okégbémi (The hill hasfavoured me).

There are also instances where some Yoruba surnames have words like “odu” (another name for Ifa divination
process), “ona” (design), “0si” (god) and “oku” (death) as NPs. Such addressees are certainly from Ijébu , a
Yorubé sub-ethnic group from Oguin State as well as the Ijébu area that is annexed to Lagos state . Some exam-
ples include the following:

NP VP

78) Ona  bi owu-Onabowu (Designing has given birth to jealousy).

78) Okt san iya-Okusanya (Deathhas compensated for the suffering).

80) Odu ka ile-Odukale (The Ifa divination has been established).

81) Osi” 16 ol-Ositolu (The god is equal with a special child/Lord).

Similarly, if verb phrases like “san ow6” (pay debt or money), “ni aikeé” (inside the house), “ni int iga” (at
palace), “gbé osé” (carry Ifa tool), “beé won” (beg them), “ba ekun” (meet tiger) “ba adé jo” (resembles crown),
“ba mi jo” (assembles with me) and “ba n wo 6” (help me look after him or her) are the VPs of Yoruba sur-
names, then the addressees are also from Ijébu speaking area of Ogun state as well as the Ij ¢b area that is an-
nexed to Lagos state. Some examples also include the following:

NP VP

82) Oglin san ow6-Ogunsanwo (The god of iron paid a debt).

83) Ogun ni aiké-Ogunnaiké (The god of iron is in the house).

84) Oglin bé adé jo-Oglinbadéjo (The god of iron resembles crown).

85) Ogiin ba mi jo-Ogunbanjo (The god of iron assembles with me).

86) Adé ni inu iga-Adéntiga (The crown resides in the palace).

Béa mi gbé osé-Bamigbosé or Bamgbosé (Help me to carry the god of divination’s tool).

87) Oglin be won'*-Oginbéwoén (The god of iron has begged them).

88) Ogun ba ekin-Oginbékun (The god of iron has met a leopard).

89) Ogiin ba n wo 6-Oglinbanwoo (The god of iron has helped me to look after him or her).

In addition, the Egba people who are also in Ogun state were worshippers of“orisa oko” (The god of the land)
that is called “o0s0” (seer) before the advent of Christianity. This is the reason why common surnames which dis-
tinguish the Egba people from any other Yortiba person have “0s6” (god of farm) as their NPs. For example:

NP VP

90) Os6  yi mi ka-Soyinka (The god of farm has surrounded me).

91) Os6 wu mi-Sowumi (I love the god of farm).

92) Os6  gun ile-Sogunle (The god of farm has landed).

The way the word “akin” (valiant) is spelt, which may also be the NP of some Yoruba personal names , can
distinguish an Egba person from another Yoruiba person who is from another Yoruba sub  -ethnic group. While
other Yortiba sub-ethnic groups endorse the form “akin” (valiant) the Egba people endorse the form “aki”. For
example:

NP NP

93) Aki  oya-Akioya" (The valiant of the river Niger).

Furthermore, the contents of the VPs of some Yoruba personal names which are common among the Ond6
I1e-Olujii, Okitipupa and Idanré people which also distinguish them from other Yoruba ethnic groups are “mo
eni ti n sin ” (know who is a true worshipper), “re ilé r¢ ” (return to his house), “fé ila ré” (love his people or
town), “ko ki gbé” (do not die in vain), “ko du tire” (does not struggle for his’her own) “nu ibi” (remove the bad
thing) and “lo si otu” (go to war).

NP VP
94) Akin mo eni ti n sin-Akinmolusin (The valiant knows who is a true worshipper).

13Babalola and Alaba (2003: p. 776) report that “Qsi” can also be written as “Qsin” and that it means the god of iron among the Ijebi people.

However, some ijebi people claim that the word means King and not the god of iron.

"“Although the VP “be won” (beg them) is also used in the name “Jemibewon™ (Let me beg them) which is a name peculiar to the Yorub4 in
Kwara State, the name is not a real name but a nickname which later became a surname when formal education was introduced in Nigeria
(see also ikotin, 2013: p. 69).

Isaac Akioya was the Chairman of the National Sports Commission during Olusegun Qbésanjo’s regime as Military Head o f State. He was
formerly a goal-keeper for the Nigerian Green Eagles’ Team and he is from Abéokuta in Ogun State.

C2)
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95) Akin re ilé ré-Akinreléré (The valiant has returned to his house).

96) Adé  fé ilu re-Adéfuluure (The crown loves his people or town).

97) Akin ko ku gbé-Akin-in'®kagbé (The valiant did not die in vain).

98) Akin ko du tire-Akin-indutiré (The valiant has not struggled for his/her own).

99) Akin nu ibi-Akinnubi (The valiant has removed the bad thing).

100) Akin lg si otu-Akinlosotu (The valiant went to war).

Among the Ekiti and Ijesa sub-ethnic groups, the surnames with which the Ekiti people can be identified with
are also the surnames the Ijesa people can be identified with in some cases. One reason for this position is that
the two sub-ethnic groups are culturally and linguistically related to a great extent. In fact, during the Yoruba in-
tra-tribal war, Ekiti and Ijesa had a common force and they were called Ekiti Parapo (The Ekiti have co me to-
gether). Therefore, the names that are common to the two groups are:

101) Awe (A praise name).

102) Obérbé (A praise name).

103) Qginni (A praise name).

104) Oni (Literally, “Oni” means “Today” but culturally, it is a traditional name given to a child who is very
small in stature at birth and who, ceaselessly, cries day and night).

105) Ola (Literally, “Ola” means “Tomorrow” but culturally, it is a name given to a child that is born after
“Oni”).

106) Ottnla (Literally, “Otunla” means “the day after tomorrow” but culturally, “Otanla” is the younger sibl-
ing to “Ola”).

107) Qlomola (Whoever that has children is wealthy).

But, if the standard Yoruba word “iwa” (behaviour) is realized as “0a” and it is the object of a verb in a
Yorubé sentential name, then, the addressee must be an Ekiti person. For example:

NP VP

108) Olt mi niuva— Olamilua (My Lord has good behaviour).

109) Adé mi niuva— Adémilta (My crown has good behaviour).

110) Ogtnje mi ni ta—  Ogunjemilia (The god of iron has made me to have good behaviour).

Similarly, if the standard Yoruba word “iyi” (fame) is realized as “usi” and it is used as the object of a verb in
a Yoruba sentential name the addressee is also an Ekiti person. Some examples are:

NP VP
111) Awo se usi— Awosusi (The cult has done what is famous).
112) Adé pa riusi—> Adépartsi (The crown has seen fame at last).
113) Eégin ni  usi— Eégunlisi (The masquerade has fame).
114) Oluwa  se usi— Oluwasusi (The Lord has done what is famous).
Furthermore, the names listed below are peculiar to Akure people in Ondo state of Nigeria.
NP VP
115) Adé ko se ida— Adésida (The crown has not done badly).
116) Adé ko ni egan—  Adélegan (The crown does not have disdain).
117) Adé ko gbonmi ré— Adéégbonmiré (The crown has not left me).

One of the reasons why these names are peculiar to Akur ¢ people is that the word “ika” (wickedness) in stan-
dard Yoruba is “ida” in Akure dialect and the standard Yoruba verb phrase “fi mi sile” (leave me alone) is “gbbn
mi ré” in Akare dialect'”.

The words that are common in the NPs of Yortiba surnames among the i13j ¢ ethnic group members are “ika”
(death) “ebi” (family) and “okun” (determination). Some examples of such names are:

NP VP
118) Tka ¢ san— Ikuésan (Death is not a good thing).
119) Ika ¢ ju walo— Iktejawalo (Death does not allow us to go).
120) Ebi bo wailé— Ebibowalé (The family members have come back home or are reunited).
121) Okun ni  uwa—  Okunnuwa (the sea is well-behaved).

"®The consonant [k] of the negative marker “ko” is deleted and progressive assimilation occurs between the nasal vowel [i] and the oral vo-
wel [0]. This is also the case in example 98.

""The verb phrase “gbon mi ré” (leave me alone) is also used in Ekiti dialect but the Ekiti people do not adopt the phrase in their surnames.
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Similarly, if the VPs of Yoruba personal names are “gba mi” (save me) and “da éro” (know everything) then
the addresses are ilaje people. Some examples are:
NP VP
122) Ogin gba mi— Oglingbami (The god of ironhas rescued me).
123) Ogin ~~ dd  éro—  Oglindérd (The god of iron initiates an idea).
Finally, there are surnames that also distinguish members of the Oyo sub-ethnic group from other Yorubé sub-
ethnic groups. The surnames are as follows:

124) Afonja (A metaphorical name for a dangerous warrior).
125) Qladigbolu (He/she is assaulted by wealth).
126) Gesindé (He/she arrives on a horse).

127) Gbadégesin  (Somebody who splendidly rides on a horse with a crown).
128) Sangddiran (The god of thunder has become the generation).
129) Ajuwon'® (Praise/Descriptive name).

4. Conclusion

In this paper, we have shown that we are interested in surnames that serve as markers of identity among the Yo-
ruba people of South-western Nigeria. We argued that this present work is radically different from the previous
works because whereas the earlier works focused on Yoruba personal names in general, the present work locates
the Yorubé surnames within particular sub-ethnic groups to show that though all the names described in the pre-
vious works are Yoruba names, the previous works do not distinguish tradition-based names that are today sur-
names and also do not tell us where the names can be found within the Yoruba sub-ethnic groups.

We showed also that surnames which indicate Yoruba sub-ethnic group affinities are tradition-based personal
names and that each of the tradition-based surnames is structurally a combination of a noun phrase and a simple
clause or a noun phrase and a simple clause. It is further shown that the noun phrases depict traditional religions
or deities that were peculiar to each sub-ethnic group before the advent of Christianity while the simple clauses,
in some cases, consist of lexical items that are also peculiar to each sub-ethnic group dialect. It is also argued
that the introduction of Western or European address forms into Yoruba whereby the use of surnames is empha-
sized has helped in preserving the Yoruba religious thoughts, beliefs and variation in Yorubd dialects. This is
because, in some cases, the tradition-based surnames serve as reminders or are full of reminiscences of the reli-
gious activities of the Yoruba people before the advent of Christianity in Yoruba land.
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